Robert M. Doran I wish here to develop and integrate several strands of thought represented in recent contributions that I have tried to make to the secularization-sacralization debate.
Genuine secularization has no problem with returning good for evil, and returning good for evil is the determinant of what truly is sacred in historical relations. Moreover, as Lonergan makes abundantly clear, sustained fidelity to the precepts of generalized empirical method is possible only by the gift of God's love, whether recognized or not, and so only by some lived participation in the genuine sacred, and so in the love embodied in the law of the cross.
With this stress on positions to be advanced, we may turn to the antithetical considerations of sacralizations to be dropped and secularizations to be resisted. The reversal of these existential counterpositions will be relatively easy once fidelity to the existential positions of sacralizations to be fostered and secularizations to be welcomed is more or less securely in place.
Sacralizations to be dropped in the conduct of human affairs entail any and all attempts to employ the name or word of God or any other sacral trappings to justify violence or otherwise to distort the scale of values, especially at the level of social values, where persecution, exclusion, and scapegoating not only of carriers of the genuine religious word but also of anybody else easily occurs. There is neither Jew nor Greek, male nor female, rich nor poor, straight nor gay, white nor person of color, and if there is, and if the existence of such exclusions is based in some religious word, that word itself is inauthentic, and the sacralization of activities and groups based on such a word must be dropped. On this basis, the Catholic Church will be coaxed by divine grace to drop many false sacralizations in the next while. To the extent that the church is faithful to the sacralizations to be fostered and the secularizations to be welcomed, the dropping of these instances of deviated transcendence will be relatively easy. If they prove difficult, it will be due to resistance to the sacralizations to be fostered and the secularizations to be welcomed, that is, resistance to the law of the cross through which redemption is brought to the human world.
Secularizations to be resisted are almost all based in efforts to locate human 'coming of age' as a perfection to be attained exclusively in this life and exclusively on the basis of human resources. They often but not always are indistinguishable from sacralizations to be dropped, since the latter often originate in a neglect of the invitation of grace to acquiesce to the gift of God's love always offered. Pope Francis has indicated as much in his denunciations of clericalism, which represents simultaneously a sacralization to be dropped and a secularization to be resisted. Much deviated transcendence is a cover-up for the rejection of genuine transcendence in humble, self-sacrificing love.
The four points that I am making are a theological elaboration of Matthew 25's implicit doctrine on grace present in the historical and secular order. 'As often as you did it or did not do it to these, the least of my brothers and sisters, you did it or did not do it to me.' No sacramental incorporation into the church is required to fulfill these demands, and if such incorporation is employed to skirt these demands, it manages only to create a false sacralization, a case of deviated transcendence, precisely the sort of thing that Jesus railed against in a different religious context in his diatribes concerning the scribes and the Pharisees, the lawyers, and the high priests: the official religious authorities of his day.
Lonergan's articulation of the law of the cross mentions a supreme good into which the 'evils of the human race' are transformed. That supreme good is a new community in history and in the life to come, the whole Christ, head and members, the communion of saints, in all its concrete determinations and relations.
The law of the cross enjoins, I believe, a three-stage developmental process: non-retaliation, forgiveness, and reconciliation. The last step, reconciliation, depends on the acknowledgment by all parties of the truth of what has happened. Moreover, the supreme good may be regarded as the form of the economy of salvation introduced into the matter of a human race infected with original sin, burdened with actual sins, entangled in the penalties of sin, alienated from God, and divided both within individuals and between them, or socially. It is in effect an elevation of human relations to participation in the divine relations.
9 But, like every form, its emergence is in accord with probabilities, and in this case the probabilities 'regard the occurrence of [our] intelligent and rational apprehension of the solution and [our] free and responsible consent to it.' 10 Those probabilities are greatly increased by God's revelation of the dynamics of the solution, a revelation that is progressive and cumulative over the history of Israel and fulfilled in the visible mission of the Word, but that always will need to be appropriated anew in the concrete circumstances of history.
That 'form' takes shape on the basis of a fourfold communication of God to us (in the hypostatic union, the uncreated gift of the Holy Spirit and the reciprocal movement of charity, and hope for the fulfilment of human natural desire that in fact is given with the beatific vision). Consequent on these gifts is a developing order of personal relations brought about through apprehension of the divine self-communication (faith) and the charity flowing from that apprehension. The form is really the communion of saints, a community of friendship with the three divine persons and among ourselves. Lonergan's emphasis on a new community, a new social reality, as the supreme good into which the evils of the human race are transformed corresponds to his position regarding the state of grace. The state of grace is a social, interpersonal situation grounded in the three divine subjects of the one consciousness of God. The fourfold communication of God is an imitation of and participation in the divine relations, and so a mimesis that runs counter to the infected mimesis that constitutes or at least profoundly affects the evils of the human race from which we are freed by the law of the cross.
Talk of mimesis brings to mind the work of René Girard, who in my estimation has discovered something very important about the 'evils of the human race' that are transformed into this new community of human and divine subjects. These evils are often distortions of relations hindering genuine community from ever being realized, and Girard has pinpointed a basic dimension of that distortion. from basic sin to moral evil, (2) non-violent response that returns good for evil, (3) the transformation of the evil into a greater good.
The structure of the law of the cross, then, may be phrased in a way that complements Lonergan with Girard. Jesus (1) suffered and died because of the basic sin, the failure of will, that brought him to this point, a failure that entailed massive distorted mimesis. He (2) transformed the evil of suffering and death, accepted in love and obedience, into a supreme moral good, a new community emergent from these events, the whole Christ, head and members, in all their concrete relations and determinations, which were entirely different from the relations and determinations that preceded this event. And God the Father (3) raised him from the dead as the first-born into this new community of 'the whole Christ, head and members.' your Father who is in that secret place' (Matthew 6.5-6).
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The ultimate criterion has to be located in the authenticity of the person, understood both philosophically and theologically.
... the authenticity of self-transcendence, measured by the standards of cumulative attentiveness, intelligence, reasonableness, and responsibility, with all of these preceded, accompanied, and transcended by a movement of life promoted and sustained by the grace that is the gift of God's love, is the key to the authenticity of traditions, to collective as well as individual responsibility, and to both healing and creating in history. For Lonergan this context of development is best expressed in the language of (1) minor and major authenticity and unauthenticity, and (2) legitimate assurance regarding the genuineness of our religious convictions.
Minor authenticity is measured by one's fidelity to one's cultural or religious tradition; major authenticity is measured by the integrity of the tradition itself.
In the long run, one must fall back on the criteria of personal authenticity promoted and sustained by the gift of God's love and revealed in the law of the cross.
Questions Posed by Vatican II and Pope John Paul II
The structure just reviewed enables us, I believe, to respond to questions raised for evil, and (3) the divinely proposed invitation to participate in a manner of living that concretely and, whether acknowledged as such or not, is patterned on the just and mysterious law of the cross. We are here moving into the territory staked out by charity, and charity and sanctifying grace are inseparable. There is never one without the other. The grace-enabled assent to the promptings of the Holy Spirit regarding an act of charity that would return good for evil brings with it the justification or, better, elevation that is meant by gratia gratum faciens. At least these actual graces are also sanctifying graces, and they are so by definition, because of the intimate relation of charity with sanctifying grace.
When one takes seriously the theological doctrine that sanctifying grace and charity are participations in and imitations of, respectively, the divine relations of active and passive spiration, one easily grasps that they entail elevation to participation in divine life. especially younger contemporaries, increasingly accept as correct; and fourth, a disjunction from plural forms of spirituality.
When the disjunctions are articulated so as to highlight division within the church rather than alienation of the church from the secular world, the first disjunction is between 'seekers' and 'dwellers.' Seekers 'wish to realize in their life new, more personally authentic, ways of being Christian and Catholic,' while dwellers 'feel that in the Church all is already clear, well defined, and simply to be followed assiduously.' Second, again from an intra-ecclesial perspective, there is a disjunction between 'those who bring a modern sense of personal responsibility to church teaching in search of critical convergence' with contemporary trends and exigences and, on the other hand, a conception of 'the Church as a jurisdictional authority to which is due obedience' and from which little or no mediation with contemporary society is expected or to be expected. I would like to call for the church's attention to and discernment of invisible missions of both Word and Spirit, divine Truth and divine Love, as the source of the grace that would heal the all-embracing disjunction of the Church from God. Grace is everywhere. The supernatural order is everywhere. The church is called to be its witness everywhere. 'It is as though a room were filled with music though one can have no sure knowledge of its source. There is in the world, as it were, a charged field of love and meaning; here and there it reaches 30 See Charles Taylor, 'The Church Speaks -To Whom?' in Church and People 21. Compare Lonergan: 'By a model is not meant something to be copied or imitated. By a model is not meant a description of reality or a hypothesis about reality. It is simply an intelligible, interlocking set of terms and relations that it may be well to have about when it comes to describing reality or to forming hypotheses. As the proverb, so the model is something worth keeping in mind when one confronts a situation or tackles a job.' Bernard Lonergan, Method in Theology (Toronto: University of Toronto Press, 1990) xi-xii. a notable intensity; but it is ever unobtrusive, hidden, inviting each of us to join.
And join we must if we are to perceive it, for our perceiving is through our own loving.' abundantly clear. The church is called to acknowledge and foster that gift of divine Love wherever it is found, and to call people together on the basis of a universal gift, a gift that is not restricted to explicit Christian belief but is found in a faith that is born of unqualified love.
The explicit acknowledgment of so-called visible missions of both Word in Incarnation and Spirit at Pentecost are, from this standpoint, the revelation of a divine Truth and a divine Love that are universally given. The genuinely 'new' evangelization will be effected as the church has the humility and the discernment to acknowledge these divine gifts wherever they are found, call them for what they are, and encourage cooperation with them.
When that happens, we will then be able to develop in great detail a theology of actual grace as an instrument for the elevation of the secular, for the advancement of secularizations to be welcomed and sacralizations to be fostered.
